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The apparent parallels between Mormon ritual and doctrine and those of Freemasonry have
long been recognized. That Joseph Smith, Brigham Young, and other early church leaders
were, at least for a time, Masons, is common knowledge. Yet while early historians of the LDS
Church openly acknowledged this connection, the question of influence was later dismissed
and almost became taboo among faithful church members. Just as Mormons have tried to
downplay any ties to Freemasonry, Masons have sought to distance themselves from
Mormonism. In Joseph’s Temples, Michael Homer reveals how deeply the currents of
Freemasonry and Mormonism entwined in the early nineteenth century. He goes on to lay out
the later declining course of relations between the two movements, until a détente in recent
years. There are indications that Freemasonry was a pervasive foundational element in
Mormonism and that its rituals and origin legends influenced not just the secret ceremonies of
the LDS temples but also such important matters as the organization of the Mormon
priesthood, the foundation of the women’s Relief Society, the introduction and concealment of
polygamy, and the church’s position on African Americans’ full membership. Freemasonry was
also an important facet of Mormons’ relations with broader American society. The two
movements intertwined within a historical context of early American intellectual, social, and
religious ferment, which influenced each of them and in varying times and situations placed
them either in the current or against the flow of mainstream American culture and politics.
Joseph’s Temples provides a comprehensive examination of a dynamic relationship and makes
a significant contribution to the history of Mormonism, Freemasonry, and their places in
American history. Recipient of the Meritorious Book Award from the Utah Division of State
History
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Museum, Cairo, Egypt.IntroductionMasonic scholars have complained that historians ignore
the impact of freemasonry even though they should “cover the complete scope of all the fields
which influenced or were influenced by freemasonry, and where freemasonry or freemasons
played a role.”1 American Masons Arturo de Hoyos and Brent Morris agree that “academics
have usually tended to discount Freemasonry and fraternalism, while Masons have often
focused on … legendary beginnings (Egypt, Ancient Mysteries, Knights Templar, and so on).”
The result has been, according to de Hoyos and Morris, “a dearth of research placing
Freemasonry in its proper framework.”2Some of the same scholars have observed that
Mormon historians in particular have neglected Masonic influences on their religion and rituals.
De Hoyos has pointedly critiqued Mormons that rely on an “uncritical school” to “persuade
members of the LDS Church [Church of Jesus Christ of Latter-day Saints] that Freemasonry
has existed for thousands of years and that their Temple Endowment Ritual is an authentic
restoration of ancient practices, rather than an unacknowledged ‘borrowing from
Freemasonry.’”3 Similarly, two prominent British Masonic scholars concluded that Mormon
historians refuse to address this topic because “Mormonism perpetuates and practices anti-
Masonry—perhaps the only body to do so for reasons of self-preservation.”4Some non-
Masonic historians have made similar statements. Mark C. Carnes has observed that: “The
best history of the Mormon church, written by Mormons, skirts this issue. The authors refer to
[Joseph] Smith’s ‘purported use of the Masonic ceremony in Mormon temple ordinances’ and
note that Mormons recognized that there were ‘similarities as well as differences’ in the rituals;
there is no further elaboration.”5 But, as he noted, “Whether Smith stole the temple rites from
Freemasonry, as the Masons claim, or received them as revelation from God is ultimately a
question of faith,” but it “cannot be disputed … that quasi-Masonic ritual figured prominently in
the lives of most Mormon men.”6 Likewise, social historian Paul J. Rich concluded that:
“Historians cannot afford to overlook the Masonic ingredient, which manifests itself in
surprising ways” including the “pertinent case … of the world-wide Mormon movement,” which
“has an enormous debt to Freemasonry.”7Such criticisms provide a challenge to Mormon and
non-Mormon historians to not only acknowledge the dynamic relationship between
Freemasonry and Mormonism but to re-evaluate the implications of Smith’s mistaken belief,
shared by many of his contemporaries, that Freemasonry had ancient origins and that it could
trace it rituals back to Solomon’s Temple. This study will examine this dynamic relationship
since the beginning of Mormonism until the present time.The scope of parallels is much
broader than the strains of anti-Masonry in the Book of Mormon or the similarities that have
been noted between Masonic and Mormon temple rituals. There are likenesses between
Masonry’s Enochian legend and Smith’s “gold plate” narrative, the Royal Arch High Priesthood
and Smith’s restoration of the High Priesthood, Masonry’s and Mormonism’s rites of washing
and anointing, as well as Smith’s retranslation of existing scriptures and his translation of
ancient papyri and similar subjects in Freemasonry.In order to provide a foundation for this
discussion it is necessary to understand the rudiments of existing scholarship concerning the
origins of Freemasonry in England, Ireland, and Scotland and its subsequent expansion and
development on the Continent. The legends of Freemasonry, which are premised on the claim



of ancient origins, differ significantly from its historical origins (which are still not agreed on) but
which have been traced to medieval working guilds. The energetic evolution of Masonic high
degrees, which introduced elaborations on scriptural narratives, adds an additional layer of
complexity to Freemasonry and its connection with Mormonism.The connection between
Mormonism and Masonry began in New York and continued in Ohio, Missouri, Illinois, and
Utah. Historian John L. Brooke has noted that eventually “Mormon commentary made the link
with Freemasonry firm and inescapable.”8 Indeed, a catalogue of statements made by
nineteenth-century LDS Church leaders demonstrates a solid belief that there was a
connection between Masonry and Mormonism, particularly with respect to temple worship. In
Nauvoo the connections were public and explicit as most of the Mormon hierarchy either
became Masons or realigned themselves with it for the first time in more than a decade.
Mormon leaders taught that Solomon’s Temple was built “for the purpose of giving
endowments” and had survived (in a degenerated form) in the rituals of Freemasonry.Masons
accordingly practiced an “apostate endowment” just as sectarians practiced “apostate
religions” while Joseph Smith had restored the original ritual.9 Apostle Heber C. Kimball quoted
Smith as teaching that the LDS Church had “true Masonry” and that the “Masonry of today is
taken from the apostasy which took place in the days of Solomon and David.”10 Smith’s new
temple ritual in Nauvoo, which was a radical elaboration of the earlier Kirtland endowment
ceremony, was designed to bestow light, knowledge, and spiritual powers on Smith’s inner
circle and thereby enable them to eventually become exalted beings. It provided a synthesis of
a number of eclectic and esoteric beliefs, such as baptism for the dead, access to the powers
of heaven, the formulation of ways to bind those powers, and the creation of a highly ordered
theocratic society.Smith’s organization of the Nauvoo Female Relief Society, which became
connected with his expansive ideas concerning marriage, also contained a specter of Masonry.
Smith attempted to teach the Mormon sisters to keep a secret through that society before he
incorporated some of the same women into temple rituals that included explicit vows of
secrecy. Even Brigham Young’s institutionalization and justification of a policy that prohibited
blacks from holding priesthood powers and participating in Mormon temple rituals had parallels
with American Masonic practices.The dynamic connection between Masonry and Mormonism
continued after the LDS Church transferred its headquarters to Salt Lake City. Non-Mormon
merchants and soldiers organized Masonic lodges in Utah Territory and resolutely barred
Mormons (even those who were already Masons) from participating because the church taught
plural marriage. After the Mormons abandoned plural marriage, Utah Masons, believing that
Smith had purloined Masonic rituals, argued that Mormons consequently were still ineligible to
become Masons.These developments took place during the same period when the Authentic
School of Masonry was debunking the notion that Masonic rituals originated in antiquity.
Thereafter, Mormon writers advanced revisionist theories concerning the origins of the
endowment, which either denied or marginalized connections between Masonry and
Mormonism. They may have believed that this approach promoted faith since it addressed the
gap between Smith’s teachings and the Authentic School of Masonry concerning the antiquity
of Masonic rituals. Thereafter, a new generation of church leaders (who had never been
Masons) airbrushed the connection out of church history even though many of their
predecessors who knew and admired Smith had recognized and acknowledged the
connection.While most historians now acknowledge connections between Mormonism and
Masonry, the current debate focuses on the significance and depth of these correspondences.
Some historians contend that the goals and aspirations of Freemasonry and Mormonism were
so radically different during the nineteenth century that any similarities in their rituals are



superficial. While such arguments are faith-based and assume that the first Mormon was
inspired, they discount the writings of early Mormon leaders and Masonic lecturers whose
beliefs concerning the Craft contained many equivalents to both the spirit and form of Mormon
beliefs and practices._______________1. Jan A. M. Snoek, “Researching Freemasonry:
Where Are We?” Journal for Research into Freemasonry and Fraternalism 1:2 (2010): 242.
British historian John Roberts lamented that historians have failed to study Freemasons’
“influence as cultural agencies, as generators and transmitters of ideas and symbols, and of
sources of attitudes and images.” Ibid., 242–43. See also Pierre-Yves Beaurepaire,
“Researching Freemasonry in the Twenty-first Century: Opportunities and Challenges,” Journal
for Research into Freemasonry and Fraternalism 1:2 (2010): 249–57; Natalie Bayer, “From a
Legitimate Field of Research to an Accepted University-Taught Subject,” Journal for Research
into Freemasonry and Fraternalism 1:2 (2010): 258–64.2. Arturo de Hoyos and S. Brent Morris,
Freemasonry in Context: History, Ritual, Controversy (Lanham, MD: Lexington Books, 2004),
viii.3. Arturo de Hoyos, The Cloud of Prejudice: A Study in Anti-Masonry (Kila, MT: Kessigner
Publishing Company, 1993), 75.4. John Hamill and R. A. Gilbert, World Freemasonry, An
Illustrated History (London: Aquarian Press, 1991), 201. See also Henry W. Coil, Conversations
on Freemasonry (Richmond, VA: Macoy Publishing and Masonic Supply Co., Inc., n.d.), 237–
38.5. Mark C. Carnes, Secret Ritual and Manhood in Victorian America (New Haven, CT: Yale
University Press, 1989), 173n22.6. Ibid., 6–7.7. Paul J. Rich, Chains of Empire: English Public
Schools, Masonic Cabalism, Historical Causality, and Imperial Clubdom (London: Regency
Press, 1991), 137.8. John L. Brooke, The Refiner’s Fire: The Making of Mormon Cosmology,
1644–1844 (Cambridge: Cambridge University Press, 1994), 252.9. Brigham Young, “Remarks
by President Brigham Young,” Journal of Discourses, 26 vols. (Liverpool, England: Latter-day
Saints’ Bookseller’s Depot, 1854–86), 18:303 (January 1, 1877).10. Stanley B. Kimball, Heber
C. Kimball: Mormon Patriarch and Pioneer (Urbana: University of Illinois Press, 1981), 84–
85.1European FreemasonryWHEN JOSEPH SMITH JR. (1805–1844) established the Church
of Christ in 1830, the Grand Lodge of London was still a relatively young organization. In 1717
four London lodges organized a grand lodge and during the next century the institution of
Freemasonry experienced dramatic growth in England, on the Continent, and in America.
During this same period Masons embellished their legends, which claimed that the institution
of Freemasonry could be traced to Adam, Enoch, and Noah and that Masonic rituals were
descended from those practiced in Solomon’s Temple. Masons also developed new “high
degrees” that included the Master Masons Degree and the Royal Arch, which became core
rituals.Despite the relative youth of the Grand Lodge, Masonic historians have acknowledged
that the origins of the institution of Freemasonry remain “one of the most debated, and
debatable, subjects in the whole realm of historical inquiry.” Frances Yates observed that “one
has to distinguish between the legendary history of Freemasonry and the problem of when it
actually began as an organized institution” and that “most books on Freemasonry confuse
architecture in the Bible, legendary stories, the history of architecture in general, and the
history of Freemasonry.”1OPERATIVE MASONRYSome historians have concluded that
modern Freemasonry can be traced to “the organization and practices, which have from time
to time prevailed among medieval working masons.” Operative masons formed Catholic
brotherhoods in England, Scotland, and Ireland that observed a simple admission ceremony
(at least in Scotland and England), which included a Christian invocation, the recitation of rules
and regulations (eventually called the Old Charges), as well as the administration of an oath
sworn on the Bible to obey the rules and regulations and to be faithful to the monarch and the
church.2 At least 115 texts have been discovered that include Old Charges that were given to



masons and contain a legendary history that had been developed by the fifteenth century.3The
earliest text, called the Regius Manuscript (c. 1390, also known as the Halliwell Manuscript),
records that Euclid invented geometry in Egypt and that the knowledge of Masonry was
preserved and “came into England” during the reign of King Athelstane. The Cooke Manuscript
(c. 1410) revealed that Jabal, who was born into the seventh generation after Adam and was
the son of Lamech, “was the first man that ever found geometry and Masonry.” He was “Cain’s
master mason, and governor of all his works, when he made the city of Enock, that was the
first city.” Jabal’s half-brother, Tubal Cain, “was the founder of smith’s craft … that is to say, of
iron, of brass, of gold, and of silver.”4The Cooke Manuscript recorded that Lamech, Jabal, and
Tubal Cain preserved “the sciences that they [had] found on marble (that would not burn) and
on latres (which would not sink) and these stones were preserved during Noah’s flood.
Pythagoras found one of the stones and Hermes found the other, many years after the flood,”
and “taught forth the sciences that they found therein written.” Thereafter Abraham “taught the
Egyptians the science of geometry” among whom was his clerk, Euclid. The Hebrews learned
geometry in Egypt and afterward practiced it in Jerusalem where Solomon taught the craft.
Finally, the science of geometry was brought to France and to England.5These documents
reflected inspiration from various sources, including the Bible, the writings of Josephus, the
Hebrew Apocrypha, as well as the classical tradition.6 Historian David Stevenson has noted
that these texts were “unusually elaborate” and that operative masonry “was to make a
significant contribution to freemasonry through its emphasis on morality, its identification of the
mason craft with geometry, and the importance it gave to Solomon’s Temple and ancient
Egypt.”7 These legends convinced Freemasons that their institution was ancient, and they
continued to seek additional information concerning these founders (particularly Enoch,
Abraham, and Solomon) as they developed their rituals.By the mid-sixteenth century Scottish
operative masons who completed their apprenticeships received a “mason’s word,” which they
were bound by oath to keep secret. This word enabled them to recognize other members of the
craft (and perhaps their assignments and pay grades) and prevented “cowans,” nonmembers of
the brotherhood, from obtaining unauthorized work. In England there is no evidence that
operative masons used a mason’s word as a form of recognition. Although Scottish masons
only used a mason’s word for a short time before non-Masons began joining the brotherhood
or forming their own organizations, the word was eventually incorporated into the ritual of
speculative Masonry.8SPECULATIVE FREEMASONRYThere are at least seventeen Masonic
documents that suggest that a speculative Masonic ritual, in which nonoperative gentlemen
Masons who were drawn from the local gentry participated, existed as early as the mid-
seventeenth century. Seven of these were published “from motives of curiosity, profit, or spite,”
and ten were prepared by Masons for personal use and to serve as aides-mémoires.9 Some
speculative lodges used Old Charges and the mason’s word, which some Masonic historians
believe establishes a link between “operative” and “speculative” Masonry. According to this
theory nonmason gentlemen became honorary members of operative lodges because they
were curious about the craft or wanted to socialize with masons (hence “accepted”), or they
were searching for esoteric secrets that they hoped would be revealed in Masonic lodges
(hence “speculative”).10Although not all Masonic scholars believe in this link theory, Jan Snoek
has suggested that operative masons should be referred to as “stone masons” while
speculative Masons should be referred to as “gentlemen masons.”11 The difficulty of
establishing such a link is that the brotherhoods of operative masons were organized differently
in Scotland and England. Scottish masons bound themselves together as early as the
sixteenth century in lodges where they governed their affairs and admitted new masons into



the craft. In England the operative masons, who formed guilds such as the London Company of
Masons, did not develop a lodge system until the eighteenth century.12 No one knows
precisely why operative stonemasons would admit nonguild members, or why they would agree
to transform their lodges into gentlemen’s clubs, but one possible reason was because they
needed money. Historian Margaret Jacob has noted that “the Scottish records as early as the
1650s show that the local guilds were in need of cash and they began admitting non-masons
who were relatives, or prominent figures, with similar philosophical interests.”13In England,
some operative lodges apparently accepted gentlemen (as they had in Scotland) while other
gentlemen decided to organize their own lodges that did not include operative members and in
which they adopted the symbols and legends of stonemasons as allegorical teaching aids. But
some nonoperative lodges, which were controlled by gentlemen, occasionally accepted
working masons who were members of an operative lodge and bound themselves to assist
them in times of need.This combination of evolution and intervention led to the development of
a “mystical” form of speculative Masonry that was, in part, “a reaction to Protestantism by
providing a substitute for banished rituals.”14 Some of the first documented “speculative
Masons” were prominent and well-connected gentlemen who were interested in Hermetic
thought and esotericism. Hermetica (Egyptian philosophical works) and the Kabbalah (a
Jewish mystical system) emerged during the Renaissance and were premised on the notion
that the universe could “be understood through revelation and purification.”15 Some believed
that the Ancient Egyptians possessed “knowledge of the ancient world in its purest form” but
that it had become “corrupted and distorted by the effete Greeks and parvenu Romans.” They
were convinced that “Egyptian scholars had deliberately locked up their profound knowledge in
hieroglyphics,” which were “the most profound of man-made symbols,” and the
“incomprehensibility of the hieroglyphics … served to stress how valuable that knowledge
was.”16Masonic writer W. Kirk MacNulty has suggested that “the source of these Freemasons’
interest in classical philosophy was their study of Renaissance philosophers.”17 David
Stevenson, another Masonic scholar, has noted that Hermetic texts, which Renaissance
gentlemen believed were written in Egypt eight centuries before Christ and foreshadowed his
divine mission, but were actually written no earlier than the second century AD, emphasized “a
spiritual quest whereby man could seek to distance himself from the material world and
become imbued with divine power and virtues.”18 This “spiritual quest” was premised on the
belief that “man could understand the world around him and would then be able to alter it,
bending the powers of nature to his own ends.”19 It also advanced the notion that men could
“ascend in consciousness from the physical world through the levels of the psychic/soul and
the spirit and experience the Divine Presence while one is incarnate.”20 As such it provided a
ladder up “to recover the divine power and perfection preserved by Adam before the
Fall.”21ROSICRUCIAN ENLIGHTENMENTThis “new interest in the Hermetic tradition”
influenced the development of a less widespread movement that has been called the
“Rosicrucian Enlightenment.”22 Two Rosicrucian Manifestos, Fama Fraternitatis and Confessio
Fraternitata, were published anonymously in 1614–1615 followed by a play, The Chymical
Wedding of Christian Rosenkreutz, which was published in 1616. These documents claimed
that the tomb of a mystic named Christian Rosenkreutz, who founded a secret brotherhood
during the fifteenth century, was discovered that contained an altar covered with an engraved
brass plate, books, and “looking-glasses of divers virtues.” Rosenkreutz’s remains were located
beneath the altar and a parchment book (called I) was still in his hand “which next to our Bible
is our greatest treasure, which ought to be delivered to the censure of the world.”23Frances
Yates concluded in The Rosicrucian Enlightenment that Rosicrucian thought was a product of



the seventeenth (not fifteenth) century and that it advocated “a great reformation” that would
result in “‘a great influx of truth and light’ such as surrounded Adam in Paradise, and which
God will allow before the end of the world” in order to bring about “a return to Adamic
innocence.”24 The Rosicrucian documents invited interested souls to seek out the secret
brotherhood and to become enlightened through a spiritual alchemy that regenerated and
changed the soul.25Yates argued that Protestant ministers and government agents invented
the Rosicrucian myth for religious (anti-Catholic) and political (anti-Austrian) reasons.
Nevertheless, some historians have speculated that Rosicrucian thought, which fueled rumors
of lost ancient manuscripts, contributed to an increased interest in speculative Freemasonry.26
Some gentlemen apparently believed that by joining a lodge bound by secret oath, with origins
shrouded in mystery, they would obtain illumination concerning lost knowledge and ancient
mysteries. They were anxious to obtain esoteric secrets and to advance a philosophical system
of “building a better man in a better world” and adopted the tools and functions of the building
trade as symbols and allegory.27 They were also interested in architecture and geometry, and
may have become persuaded that operative masons, who built cathedrals, castles,
fortifications, and large estates, would share their knowledge concerning these subjects and
that their lodges were good locations for intellectual exchanges.28Sir Robert Moray (1608–
1673), a founding member of the Royal Society who was interested in alchemy, was initiated in
1641 into a Scottish operative lodge that was working in northern England.29 Elias Ashmole
(1617–1692), another founding member of the Royal Society, an antiquarian book collector and
a student of Hermeticism, alchemy, and Rosicrucianism, was initiated in a “casual Lodge”
located in Warrington, Lancashire, England in 1646. The casual lodge that Ashmole joined
consisted entirely of speculative masons. He either joined a new organization, which had never
admitted operative Masons, or speculative masons had already taken control of an operative
lodge. Dr. Robert Plot, who was the first keeper of the Asmolean Museum, wrote that “persons
of the most eminent quality … did not disdain to be of this Fellowship.”30 Ashmole “copied out
in his own hand the Rosicrucian manifestos adding to them a formal letter in his own hand
admiring their aims and asking them to be allowed to join them.”31David Stevenson and other
historians of Masonry have concluded that eventually these strands of esoteric Renaissance
thought were spliced onto masonic legends.32 Thereafter, “the myth of Egypt, Solomon’s
Temple, the Hermetic quest, the art of memory,” were supplemented with a “secret order of
invisible brethren, dedicated to seeking ultimate truths and to understanding the mysterious
universe.”33 The rudimentary legends contained in the Halliwell, Cooke, and other Masonic
manuscripts were symbolically reinterpreted and expanded to include new details about
Noah’s Ark and Solomon’s Temple, including the story of Solomon’s architect, Hiram
Abiff.34According to Stevenson there were “resemblances between Hermeticism and
freemasonry which cannot be dismissed as mere coincidences.” When gentlemen began to
enter Freemasonry it coincided with “the Hermetic striving for enlightenment and spiritual
rebirth of mankind, based on secret knowledge and secret societies or cults.” This was not
surprising given the Masonic Old Charges that made references to Euclid and Hermes
preserving Freemasonry in Egypt. Exploiting such connections, according to Stevenson, gave
the Masonic craft a special status.35Some Masonic writers have connected the Rosicrucian
story concerning the discovery of a hidden tomb with the legends of Freemasonry. As noted
earlier, the tomb contained an altar covered with an engraved brass plate, books, looking-
glasses, and the remains of Rosenkreutz under the altar holding a parchment book.36 The
brass plate contained “figures and inscriptions, one of which is ‘The whole Glory of God’” as
well as information concerning the creation of the universe.37 Thus, Rosicrucianism assisted



the Masons in advancing the theme of loss and restoration of a primitive or pure body of
knowledge accompanied by the persistent presence of an apostate version.In addition, both
movements valued secrecy. Stevenson has noted that even though the “secrecy associated
with masonic lodges which emerged in seventeenth-century Scotland was partly a legacy of
the Medieval past, of the craft keeping the ‘mysteries’ of its operative trade to itself,” such
secrecy was reinforced by the “common tendency to feel that the more exclusive knowledge
was, the more valuable it must be” and because “the great secrets of the universe would be
cheapened if revealed to all.”38 Thereafter speculative lodges gradually developed more
esoteric rituals (which incorporated the “mason’s word”) that had significant similarities with
rituals practiced by Rosicrucians and other hermeticists.39THE PREMIER GRAND
LODGEMasonic historians have concluded that the transition from operative masonry to
speculative Freemasonry was completed by the end of the seventeenth century.40 By that time
most gentlemen Masons had discovered that operative masonry had little knowledge to impart,
beyond the Old Charges concerning “enlightenment and the spiritual rebirth of mankind, based
on secret knowledge and secret societies and cults.” Thereafter, they became less interested in
either esotericism or Christianity and emphasized the craft’s teachings of morality, which were
veiled in allegory and illustrated in symbols.While operative masons were exclusively
Christians, those who dominated speculative Freemasonry were deists, Jews, and students of
the Enlightenment who eventually dispensed with the religious emphases of the earlier
brotherhoods. Stevenson has noted that “the lodge system, combined with secrecy, ideals of
loyalty and secret modes of recognition, had created an ideal organizational framework, into
which members could put their own values and which they could adapt for their own uses.”
Protestants, who were suspicious of rituals and symbolism, responded to these changes by
referring to Masons as “Evil-doers” and charged that “this devilish Sect of Men are Meeters in
secret which swear against all without their Following.”41On June 24, 1717, speculative
Masons from four lodges met at the Goose and Gridiron Ale House in St. Paul’s Churchyard,
where they organized what would eventually become the Grand Lodge of England. This new
organization was controlled exclusively by gentlemen Masons and it became a bastion of
Enlightenment deism.42 This Premier Grand Lodge was independent of any other guild
masons (including the London Company of Masons) and participant lodges gradually
increased from four in 1717 to over seventy by 1730. The Grand Lodge began exercising
control over as much territory as it could and insisted, according to Tobias Churton, “that a new
lodge could be described as regular only if it had been created with permission of the grand
master.”43In 1723 James Anderson (1679–1739), a Presbyterian minister and Freemason,
published Constitutions of Freemasons, which summarized and elaborated the mythological
history of Masonry as well as the Old Charges, which he referred to as “ancient landmarks.”
Thereafter Constitutions became the official version of such legends, history, and practices.44
The landmarks included the requirement that a candidate for Freemasonry could not be “a
stupid atheist.” This was a deviation from the Old Charges that were written when masons were
Christian guild members. Some Masonic writers have concluded that Anderson’s Constitutions
effectively de-Christianized Masonry and afterward the Grand Lodge did not require belief in a
Christian God,45 but Alexander Piatigorsky has noted that there were “two streams of Masonic
opinion at that time, specifically Christian and generally Deist,” and that Anderson’s
Constitutions represented the latter while a book published the prior year—The Old (or
Robert’s) Constitutions—was representative of the Christian approach.46The Old Charges
also required Masons to be “good and true Men, freeborn, and of mature and discreet Age, no
Bondmen, no Women, no immoral or scandalous Men, but of good report.” A Mason was



required to be “a peaceable subject to the civil powers.” Masons were judged on their own
“personal merit,” they were expected to “work honestly on working days, that they may live
credibly on holy days,” and while in the lodge they could not enter into “quarrels about religion,
or Nations, or State policy.”Anderson’s Constitutions endowed Masonry with historical
legitimacy and social respectability. Anderson was the first Mason who referred to God as “the
great Architect of the Universe,”47 connected the Craft with “the chosen people of God” in the
Old Testament, and asserted that primitive Freemasonry (Priesthood) had been taught and
practiced since the creation of the world.48 Most Freemasons believed that the Craft retained
knowledge concerning the ancient mysteries that would have otherwise become lost or
corrupted.49Anderson’s “History of Masonry,” which was based on the Gothic Constitutions,
traced the “Craft” from Adam to the building of Solomon’s Temple and from there to
contemporary times. According to Constitutions,Adam taught his Sons Geometry, and the use
of it, in the several Arts and Crafts convenient, at least for those early Times; for Cain, we find,
built a city, which he called consecrated, or dedicated, after the name of his eldest son Enoch;
and becoming the Prince of the one Half of Mankind, his posterity would imitate his royal
Example in approving both the noble Science and the useful Art…. Noah, and his three sons,
Japheth, Shem and Ham, all Masons true, brought with them over the Flood the Traditions and
Arts of the Ante-deluvians, and amply communicated them to their growing Offspring.50FULL
CEREMONIES AND CATECHISMSAfter the Premier Grand Lodge was organized, some of its
members, including John Theopolis Desaguliers (1683–1744) and “other likeminded men,
continued looking for a fresh model” that would result in “loosening of exclusive relations with
Christianity.” The new model became the story of Solomon’s Temple, which was mentioned in
the “Old Charges” and in early catechisms.51 When a new third degree was developed from
1723 to 1725 the temple theme was paramount and facilitated a “spiritual quest for God’s
primal revelation” and for “ancient keys to divine knowledge” that had been lost.52 When
Samuel Prichard published an exposé in 1730 entitled Masonry Dissected he revealed “the full
ceremonies and catechisms for the three Craft degrees” including the passwords for the
various degrees.53Afterward, Anderson published a second edition of Constitutions in which
he acknowledged the newly developed three-degree ritual and slightly modified requirement for
candidacy: “The Men made Masons must be Freeborn (or no Bondmen), of mature Age and of
good Report, hail and sound, not deform’d or dismember’d at the Time of their making. But no
Woman, no Eunuch.” He claimed, for the first time, that the Grand Lodge had revived a prior
practice of gathering lodges together for quarterly meetings when it was organized in 1717.
Despite this claim there is no evidence that a Grand Lodge had previously existed or that such
meetings had taken place.54Some Masonic writers have concluded that Anderson’s revisions
advanced a kind of “natural religion” that was consistent with Enlightenment thought, rather
than revealed religion as taught by the Catholic Church.55 Subsequent published exposés
demonstrate that Masonic lodges continued to modify and embellish their rituals, and that
there were variations in practices and many versions of the three degrees. The rituals provided
candidates with knowledge as well as passwords and pass grips that would enable them to
advance from spiritual darkness (the physical world) to increasingly higher levels of “individual
consciousness and the Soul” and finally to a “level of consciousness that interfaces with the
Spirit.”56 In each degree the candidates were given obligations of secrecy even though it soon
became apparent that not every Mason complied with that requirement.The three degrees
(when fully developed) enabled initiates to take small steps, and to make progress by degrees,
in order to ultimately attain perfection. The Entered Apprentice (the first degree) began his
journey in Solomon’s Temple where he was taught to use Jacob’s ladder to ascend from



spiritual darkness to consciousness. The candidate was compared to a “rough stone from
which the perfect stone may be drawn” by “knocking chips off the disordered man on his path
to (hopefully) perfection.” He was also given pass grips and passwords, obligated himself to
secrecy, and was introduced to various symbols, such as the square and compass.57 The
Fellow Craft (the second degree) continued his journey from darkness to illumination in
Solomon’s Temple where he was introduced into the middle chamber of the temple, where
most of the ritual took place, and was shown the portal to the Holy of Holies.58During the
Master Mason, or third, degree, candidates were instructed that when Adam was expelled from
the Garden of Eden, where he lived in God’s presence, he became spiritually dead. This
degree contained extra-Biblical details concerning Solomon’s Temple and focused on the death
of Hiram Abiff, the temple architect in Masonic legend, who is only briefly mentioned in the
Bible. Abiff was murdered by three ruffians (Jubela, Jubelo, and Jubelum) during the
construction of the temple because he refused to reveal temple secrets (the “Master’s Word” or
secret name of God) that were thereafter lost.59 The ruffians took his body outside the east
gate of the temple and buried it on Mount Moriah.60King Solomon sent twelve Fellowcraft
Masons to find Abiff when he did not appear at the temple. When they found his grave they
noted that the Master’s Word was missing and they were unable to raise him from his grave by
using grips from the first and second degrees. They finally lifted him from his grave by
employing the grip of the third degree and the five points of fellowship. One ruffian was
immediately apprehended, stabbed in the heart and head, and beheaded. The other ruffians
fled to Gath but they were eventually tracked down and killed.61During the ritual each
candidate experienced death (spiritual death) and was raised by the five points of fellowship
from the grave of darkness to a cradle of light, and thereafter became a new man. The
candidate was taught that in order to regain consciousness and understand the real meaning
of life it was necessary to be endowed with light, and with that endowment each Master Mason
continued to build his spiritual temple in order to reestablish his presence with God.62Master
Masons were given additional tokens, signs, and substitute words for the lost Mason’s word
that would permit them to enter into a celestial lodge. Master Masons were introduced to new
symbols, including the all-seeing eye and the beehive,63 and learned that one of the symbols
of Freemasonry is a virgin “weeping over a broken column, with a book open before her,” which
symbolizes the “unfinished state of the temple at the time of Hiram Abiff’s murder.”64 In
addition, this degree revealed “the grand hailing sign of distress,” by which every Freemason in
the future could seek assistance from other Masons when truly in distress.65THE
ANCIENTSAfter the Premier Grand Lodge established its control of speculative Freemasonry
in England, some lodges refused to admit Irish Masons because of their putative lower status.
Some of those who were successful in gaining admission were shocked when they discovered
that some English lodges had switched the passwords previously utilized in the first and
second degrees to make it more difficult after Prichard published his exposé for non-Masons to
surreptitiously gain admission into their rituals.66 Eventually some of these Irish Masons
formed their own lodges and in 1751 they organized a competing “Grand Lodge of Free and
Accepted Masons according to the Old Institutions,” and its members became known as the
Ancients.67In 1756 Laurence Dermott (1720–1791), who was the intellectual leader of the
Ancients, published Ahiman Rezon, which was the Ancients’ book of constitutions.68 Dermott
attacked the pretensions and authority of the Grand Lodge of England, which he successfully
dubbed the Moderns, and claimed that it had not faithfully protected the “old institutions” of
Freemasonry. In addition to objecting to changes in passwords, the Ancients noted “the
omission of prayers, no longer celebrating the holy days of the saints John the Baptist and



John the Evangelist, and the perception that the rituals of the Craft were being de-Christianized
and replaced with deism.”69 They believed that after the Grand Lodge was organized,
Freemasonry had “fallen away” from its primitive practices and was gripped by Enlightenment
ideas.70Although the Ancients claimed that they had restored the old forms that were modified
by the Moderns, they also embraced a new degree known as the Royal Arch because they
were convinced that it was the next logical step in the Hiramic legend outlined in the Master
Masons Degree. The Royal Arch explained the circumstances under which “the pure Masonic
tradition,” including the Master’s Word, was preserved and restored after Hiram Abiff was killed.
It elaborated the story of Enoch, who spoke to God face to face and preserved the name of
God on a gold plate that was buried in vaults located below the future site of Solomon’s temple,
and in the British Royal Arch the “mason’s word” was rediscovered in these vaults when
Zerubbabel rebuilt the temple.71Dermott wrote that the Royal Arch degree, which emerged
after the organization of the Grand Lodge, was “the root, heart, and marrow of Masonry.”72
The Royal Arch degree may have originated in Ireland, developed on the continent, been
fabricated by Laurence Dermott, or taken from the third degree.73 Although the Moderns
initially rejected the Ancients’ claim that the Royal Arch was part of ancient masonry and
refused to include it in their rituals, they soon determined that they “were losing potential
members to the Ancients,” particularly those who were “attracted by the lure of a ‘more ancient
Masonry.’” As such, they signed a Charter of Compact that created a Grand and Royal Chapter
of the Royal Arch of Jerusalem that enabled Moderns to become Royal Arch Masons. Even so,
they did not consider it part of ancient Masonry or one of three degrees of Craft
Masonry.74HAUT GRADESShortly after the Grand Lodge was organized, the Craft quickly
spread to continental Europe and throughout the British Empire.75 In 1736 Scottish-born
Andrew Michael Ramsay (1686–1743), a Jacobite living in exile in France, delivered a
discourse at St. John’s Lodge in Paris in which he appealed to aristocrats, gentry, and
bourgeoisie by deemphasizing the “operative stonemason origins” of Freemasonry and by
emphasizing that the Craft could make “claim to very ancient and noble origins.” Ramsay
claimed that during the Crusades “many princes, lords, and citizens associated themselves
and vowed to restore the temple of the Christians,” and that they “agreed upon several ancient
signs and symbolic words drawn from the well of religion in order to recognize themselves
amongst the heathen and the Saracens.” He also suggested that they intended to “unite
Christians of all nationalities in one cofraternity.” Thereafter, according to Ramsay, Masons
“formed an intimate union with the Knights of St. John of Jerusalem.” But Masonry was
“founded in remote antiquity” and was “renewed in the Holy Land by our ancestors in order to
recall the memory of the most sublime truths amidst the pleasures of society.”76When Ramsay
requested Cardinal André-Hercule de Fleury (1653–1743), who was the Chief Minister to King
Louis XV (1710–1774), to grant permission to publish his oration, he was rebuffed and the
French King instead issued an edict that prohibited all of his subjects from becoming
Freemasons. The French police were thereafter authorized to raid Masonic meeting places and
the homes of Freemasons. In Paris, “Freemasonry was made Felony by law, and the brethren
required the strictest obedience to the precepts and oaths of secrecy, or they fell into the hands
of the civil authorities.”77 Shortly thereafter, Pope Clement XII (1652–1740) issued a Papal Bull
in which he denounced Freemasonry and prohibited all Catholics from joining its
lodges.78These legal maneuvers did not retard the growth of French Freemasonry. Instead
French Masons developed a number of high degrees (haut grades) including rituals concerning
the Knights Templar. Some have suggested that Ramsay wrote, or at least inspired, these high
degrees even though he did not mention Knights Templar during his oration.79 But it is more



likely that the French adapted them from Karl Gotthelf, Baron von Hund’s (1722–1776) Rite of
Strict Observance, and Lambert de Lintot’s (b. 1736) Rite of Seven Degrees. These rites taught
that some Knights Templar survived the French purge and took refuge in Masonic guilds in
England and Scotland where they continued as a secret society.80In 1754 the Chevalier de
Bonneville established a chapter known as the “Rite of Perfection,” which worked these high
degrees. The contents of these degrees were revealed in various French exposés, including
Les Plus Secrets Mystères des Hauts Grades de la Maçonnerie Dévoilés (1766). That exposé
contained descriptions of seven degrees (in addition to the three degrees of Craft Masonry)
that elaborated the temple-building mythology. French Freemasons also developed several
degrees, including the Knight King of the Rose Croix, which some claimed was descended
from Rosicrucian sources but which were actually eighteenth-century rituals.The expansion of
Freemasonry to the continent and the creation of the haut grades coincided with “a revival of
alchemical, Rosicrucian and Hermetic philosophy” on the continent.81 The degrees that
included hermetic strands eventually influenced Masonic lecturers and ritualists in England and
America and advanced “the ultimate Masonic myth … the restoration of the paradisiacal power
of Adam.”82ADOPTIVE RITESAlthough Anderson’s Constitutions prohibited the initiation of
female members, some French lodges organized a system of separate adoptive lodges that
included both men and women.83 Janet Mackay Burke, a historian who studied this
development, concluded that the French Grand Master Count de Clermont produced the
earliest surviving adoptive ritual in 1763, which “appears to have been a prototype for all
female rituals which followed.”84But Masonic historian Jan Snoek has recently published a
study in which he speculates that these adoptive rituals were “clearly rooted” in the rituals of
the Harodim tradition that developed in England and were introduced in France during the
1720s. These lodges initiated both men and women and considered women to be regular
Freemasons.85 Snoek has concluded that two French rituals, which were exposed in 1744 (La
Franc-Maçonne ou Révélation des Mystères des Francs-Maçons and La Parfait Maçon), were
part of this Harodim tradition.86Harry Carr, who republished these exposés, had previously
concluded that they were not exposures of real rituals but instead smokescreens for those that
were. He noted that La Franc-Maçonne included three plates, including one “depicting Adam
and Eve under the Tree of Knowledge,” but that they are “only remotely relevant to the contents
of the text and the author has made no attempt to describe them or explain their presence.”87
The La Parfait Maçon also included a woodcut of Adam and Eve being tempted in the Garden,
and its first degree is set in the Garden of Eden and was described as “a sort of garden
representing the Earthly paradise, with the Tree of Knowledge of good & evil, around which are
placed the figures of Adam, Eve & the Serpent.”88Regardless of whether these French rituals
were connected to Harodim rites, Snoek has concluded that, based on their similar content,
they were modified and expanded to create an adoptive ritual. The first exposures of a French
adoptive ritual were published in London as Women’s Masonry, or Masonry by Adoption, in
1765 and in Paris as Les quatre grades complets de l’Ordre de l’Adoption, ou la Maçonnerie
des Dames in 1772.89 Although the narratives of the three degrees of the adoptive rituals
(Apprentisse, Compagnonne, and Maîtresse) were significantly different from the degrees of
Craft Masonry that were exposed during the same period, they had significant similarities to
the previous French exposures in La Franc-Maçonne ou Révélation des Mystères des Francs-
Maçons and Le Parfait Maçon.Illustration of Garden Scene in Le Franc-Maçonne ou Révélation
des Mystères des Francs-Maçons. Published in Harry Carr, The Early French Exposures,
129.The adoptive rituals contained narratives that were based on stories contained in Genesis,
including the Tower of Babel, Jacob’s Ladder, Noah’s Ark, and the Garden of Eden.90 Snoek



concluded that “the second degree [which narrates the story of Adam and Eve in the Garden of
Eden] turns out to be the heart of the Adoption Rite.”91 During the ritual, the garden is filled
with flowers and fruits, and there is an apple tree bearing fruit in the center of the lodge room
and a serpent with an apple in its mouth.92 The Master of the lodge tells the candidate to
“receive the fruit from the tree which is in the midst [of the Garden of Eden]; as soon as you
have tasted from it, you will become as one of us, knowing good and evil.” According to Snoek,
“this confirms that the Master plays here the role of God, and that he pronounces at this
moment the divinity of Eve, played by the Candidate.” But the ritual also emphasized the
necessity for Eve and her other “companions” [the name of the degree] to exercise unrelenting
discretion in the future and the candidates therefore took obligations of secrecy and the Master
applied a paste called the “Seal of Taciturnity” with a trowel to the candidate’s lips.93The
second degree (“The Fellow-Crafts Lodge”) described in the London exposé, Women’s
Masonry, or Masonry by Adoption, included a dramatization of Eve’s temptation in the Garden
of Eden, “a garden of olives, watered by a river” which river represents the “rapidity of human
passions, which are best curbed by becoming Masons and Masonesses,” and the fruit of the
“tree of Knowledge of good and evil.”94 In 1791 a second English translation, entitled Free
Masonry for the Ladies, or the Grand Secret Discovered, was published in London and Dublin.
It included a similar description of the second degree (“Companion”) and referred to a
candidate as the “Elected Lady,” whose lips are anointed “with the seal of discretion.”95By
1774, after the number of female lodges had increased, the Grand Orient of France recognized
them, took control of them, and promulgated rules and regulations under which the Master or
Deputy Master of a regular male lodge presided over them and was “assisted by a female
President.”96 Masonic writer Robert Gilbert has noted that the “structure and working Adoptive
lodges resembled Craft lodges except that the female members were not permitted to work
alone: each officer was accompanied by a mason who took a parallel office.”97 Thus,
regardless of whether female initiates were originally real Masons, they were eventually
“adopted” by regular male lodges and women were no longer considered Freemasons or
allowed to attend regular male lodges.98THREE GREAT EXPOUNDERSThroughout the
eighteenth century English Freemasons continued to modify and embellish the Craft’s three-
degree ritual,99 and during the 1760s at least nine exposés were published in England.100
The Craft degrees, which included tokens (pass grips), passwords, obligations of secrecy, and
penalties for failing to keep those obligations, became more dynamic, refined, and
complementary. The most influential exposures, Three Distinct Knocks (1760) and Jachin and
Boaz (1762), were published without attribution and revealed that different lodges practiced
variant forms of a dynamic ritual that included Christian prayers, which had not been
mentioned in Prichard’s exposé.101 In addition, Arturo de Hoyas has noted that these exposés
demonstrate that “only post-1760 rituals included separate obligations for the degrees, in
conjunction with the penalties, tokens and words.”102Robin L. Carr and Louis L. Williams have
concluded that following exposures the ritual was further modified and that “tiny bits” can be
traced to “The Old Gothic Constitutions,” “a good deal” from “The Early Masonic Catechisms,”
and “the largest amount, including many of the longer charges,” from “the work of the so-called
‘three great expounders’ of the ritual.”103 These three expounders, Wellins Calcott (bap. 1726–
1779?), William Hutchinson (1705–1777), and William Preston (1742–1818), polished the ritual
into “a more attractive form, closer to what is familiar today” and “wrote longer charges and for
the first time included something for the mind.”104 Their lectures emphasized that following
Adam’s expulsion from God’s presence, God introduced “secret knowledge” to illuminate those
who were worthy, and that Masonic rituals revealed such knowledge to aid men to return to



God’s presence.In 1769 Calcott published A Candid Disquisition of the Principles and Practices
of the Most Ancient and Honorable Society of Free and Accepted Masons in which he
emphasized the legendary history of the Craft, that God revealed the sciences, law, and the
royal art when Adam transgressed in the garden and that this secret knowledge was
communicated to “the worthy only.”105 The workmen who built Solomon’s temple “had certain
modes of recognition, and a system of three degrees, and these were naturally passed on to
their successors.” Thus Masonry “became a regular and uniform institution” with the building of
this temple.106Afterward, Solomon “contrive[d] a plan by mechanical and practical allusions, to
instruct the craftsmen in the principles of the most sublime speculative philosophy, tending to
the glory of God, and to secure to them temporal blessings here, and eternal life hereafter.”
The Craft had “degrees of probation and injunctions of secrecy.”107 Calcott included various
charges that were delivered in Masonic lodges as well as “a prayer used at the em-pointing of
a brother.” This prayer was similar to one previously quoted by Dermott in Ahiman Rezon
entitled “A Prayer used amongst the primitive Christian Masons.”108Both Preston’s and
Hutchinson’s lectures, which also taught the antiquity of the Craft, were officially recognized by
the Grand Lodge. Preston’s Illustrations of Masonry, published in 1772, summarized his
lectures, which explained the three degrees with clarity. Preston has been described as “the
latest and greatest” of the men who “eventually took what was best in the other two [Calcott
and Hutchinson] and consolidated it.”109 He became “the most important thinker in eighteenth
century English Freemasonry,” as evidenced by his system of lectures to modify and
standardize the widely divergent rituals that were being practiced in English lodges.110 His
book was published in many subsequent editions, in England and America, and became a
foundational work for later Masonic lecturers and commentators.111Hutchinson, an attorney
who was initiated into a Modern lodge in 1770, has been referred to as “the father of masonic
symbolism.” In 1775 he published The Spirit of Masonry in Moral and Elucidatory Lectures,112
which has been described as “the first efficient attempt to explain the true philosophy of
masonry, there represented as a Christian institution which should be open only to those who
believe in the doctrine of the Holy Trinity.”113The great expounders did little to mollify the
different perspectives in English Freemasonry concerning the Royal Arch, which were not
resolved until decades later when the Moderns and Ancients formed a United Grand Lodge
and agreed to define “Pure Antient Masonry” as consisting of the usual three degrees of
Entered Apprentice, Fellow Craft, and Master Mason, but expanded the last degree to include
the Order of the Holy Royal Arch.114 But the great expounders’ emphasis on the Christian
foundation of Masonry did become an important ingredient in American Freemasonry thought
as it transitioned from a colonial to post-Revolutionary institution._______________1. Frances
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London Grand Lodge was organized. By 1730 Benjamin Franklin had joined the Craft in
Philadelphia, printed a notice that there were several active lodges in the city, and the following
year published the first American edition of Anderson’s Constitutions.1 From 1730 to 1781 the
Grand Lodge of London appointed thirty-six provincial grand masters to represent it in
America. Daniel Coxe was the first provincial grand master for New York, New Jersey, and
Pennsylvania, and in 1733 Henry Price became the provincial grand master for New England.2
In 1734 Boston Lodge No. 126 became the first American lodge to appear on the list of English
lodges, followed by Savannah/Province of Georgia Lodge No. 139 in 1736.3Beginning in 1761
the Ancients appointed provincial grand masters and by the end of the Revolutionary War the
Ancients Provincial Grand Lodge in Pennsylvania had authorized over fifty lodges to organize
in North America and in the Caribbean.4 In 1788 George Washington, who was initiated into
Freemasonry in 1752 when he was a young man living in Fredericksburg, Virginia, was elected
worshipful master of his lodge in Alexandria, Virginia, and four years later he laid the
cornerstone of the new capitol building in full Masonic regalia. Steven Bullock has noted that
“particularly in the years after President George Washington laid the cornerstone of the U.S.
Capitol in 1792, the fraternity spread into nearly every locality in the country” and increased in
“both numbers and prestige.”5American Masons began organizing their own grand lodges after
the colonies broke away from their English king. In 1781 the first American grand lodge was
organized in New York and by 1800 there were eleven grand lodges, 347 subordinate lodges,



and 16,000 Freemasons.6 In some states, such as Massachusetts, competing grand lodges
were organized but they eventually worked out their differences. These grand lodges became
new obediences or administrative organizations, which were independent of the two competing
English grand lodges and claimed “exclusive jurisdiction” over all Masonic lodges that were
organized within each state.THE ILLUMINATIAs Freemasonry spread in America, it became
the target of sectarian attacks by religious zealots who believed that it was connected to a
secret European order known as the Order of the Illuminati. They alleged that the Illuminati had
infiltrated into the high degrees and that Masonry, with its secret rituals and worldwide network,
was a threat to the homeland and a hazard for Christianity. This conspiracy theory was an echo
of claims that had been advanced by European writers shortly after the French Revolution and
was premised on paranoia concerning a short-lived secret order that was inspired by
Freemasonry and organized in Bavaria.7In 1776 Adam Weishaupt (1748–1830), the dean of
the law faculty at the University of Ingolstadt, established an “Order of the Illuminati” and
constructed a legendary history that traced the organization’s origins to Persia one thousand
years earlier. He divided the order into various classes and degrees that practiced a quasi-
Masonic ritual.8 Weishaupt planned to utilize this new organization to overthrow the
conservative Kingdom of Bavaria (which was dominated by the Roman Catholic Church) and to
replace it with a liberal form of republican government.In 1777, Weishaupt was initiated as a
Freemason in Munich’s “Zur Behutsamkeit” Lodge. He began recruiting heavily among its
members and his organization soon had more than twenty-five hundred followers. In 1780 a
prominent Freemason named Baron Adolf Franz Friedrich Ludwig von Knigge (1752–1796)
joined Weishaupt’s order and rewrote its rituals to more closely resemble Masonic ceremonies.
But von Knigge eventually left the movement after losing a power struggle with Weishaupt.9In
1784 the Elector of Bavaria issued an edict against secret societies after some former
members of the Illuminati (including Professor Joseph Utzschneider) revealed Weishaupt’s
secret ambitions to the aristocracy. The following year the Bavarian monarch issued two
additional edicts that prohibited all secret societies, including the Order of the Illuminati and
Freemasonry, from operating within the kingdom. Soon thereafter the police seized documents
that confirmed the Illuminati intended to overthrow the government and Weishaupt fled to
Germany.The government conducted additional inquiries following Weishaupt’s departure to
identify other members of the order who held teaching and government positions or were
members of the military who were subsequently dismissed from their posts and even banished
from Bavaria. The government eventually published many of the Illuminati’s secret books,
letters, and other records, issued a fourth edict, and aggressively took measures that
effectively destroyed the order.10During the French Revolution (1789–1799), English
Congregationalist John Robison (1739–1805)11 and French Jesuit Augustin Barruel (1741–
1820)12 published books that resurrected the Illuminati from its final resting place in Bavaria.
Robison was a former Freemason, and Barruel was a Catholic abbot who took refuge in
England; both claimed that after Weishaupt left Bavaria, the Illuminati “revived immediately,
under another name, and in a different form.”Robison became interested in German
Freemasonry and the Order of the Illuminati in 1795, after reading a German periodical,
Religions Begebenheiten.13 He noted that both politics and religion were discussed when he
visited a lodge in France, and that “an organization [the Order of Illuminati] has been formed for
the express purpose of rooting out all the religious establishments, and overturning all existing
governments of Europe.” He believed that although it “took its first rise among the Free
Masons,” it was “totally different from Freemasonry” and “rose naturally from the corruptions
that had gradually crept into that fraternity.”14Robison claimed that the Illuminati encouraged



its adepts to become initiated into the first degrees of Freemasonry and that if “his Superiors
judge more favorably of him, he is drawn out of the general mass of Free Masons, and
becomes Illuminatus Minor.”15 He believed the order had “taken so deep root that it still
subsists without being detected and has spread into all the countries of Europe.”16 He
asserted that members of the order took refuge in France, where they became the secret
leaders of French Freemasonry, and helped foment the French Revolution and that the order
ultimately accomplished its original goal of “revolution and the destruction of all authority, for
the restoration of patriarchal life.”17Both authors were convinced that the Illuminati were
continuing to conspire to overthrow all civil government and religion throughout the world,
including in America. Barruel asserted that the Illuminati were a manifestation of Jacobinism, a
radical and anticlerical faction in France that fomented the revolution. He lamented that these
Jacobins taught “that all men were equal and free! In the name of their equality and
disorganizing liberty, they trampled underfoot the altar and the throne, they stimulated all
nations to rebellion, and aimed at plunging them ultimately into the horrors of anarchy.”18The
authors were familiar with the Illuminati documents that the Bavarian government had seized
and published in 1786–1787. Robison revealed that these documents proved the Illuminati
planned “a project for a sisterhood,” and that the order believed that this female lodge “will be of
great service, and procure us both much information and money, and will suit charmingly the
taste of many of our truest members, who are lovers of the sex.”19 These lodges would consist
of “two classes, the virtuous and the freer hearted (i.e. those who fly out of the common track
of prudish manners); they must not know each other, and must be under the direction of men,
but without knowing it. Proper books must be put into their hands, and such as teach them how
to indulge their passions in secret.”20Robison’s and Barruel’s books were published in the
United States during the so-called “Quasi War” (1798–1800) with France, which helped give
their theories traction in America.21 George Washington (1732–1799) “watched with dismay
what he believed was the growing interference of the French government in American politics,”
and asserted that “the Republican party had become ‘the French Party’” and that it was “‘the
curse of this country,’ threatening the stability and independence of the United States.”22 He
cautioned during his farewell address that “all obstructions to the execution of the laws, all
combinations and associations, under whatever plausible character, with the real design to
direct, control, counteract, or awe, the regular deliberations or actions of the constituted
authorities, are destructive of this fundamental principle, and of fatal tendency.” Although
Washington later reconfirmed his suspicions concerning “the doctrines of the Illuminati and the
principles of Jacobinism,” he “did not believe that the lodges of freemasons in this country had,
as societies, endeavored to propagate the diabolical tenants of the former, or pernicious
principles of the latter (if they are susceptible of separation).”23After Washington left office, the
French navy attempted to interrupt American trade with England by seizing commercial
vessels, which reignited paranoia concerning the Illuminati and its connection with
Freemasonry. During this crisis Congress enlarged the regular army, established an embargo
on trade with France, and abrogated all treaties. John Adams (1735–1826) appointed
Washington as “Lieutenant General and commander in Chief” of the United States military
forces and established a navy department to prepare the country for war.24In the midst of
these events, Adams designated May 9, 1798, as a day for fasting and prayer and on that day
Reverend Jedediah Morse (1761–1826), a fire-breathing Congregational minister in
Charlestown, Massachusetts, delivered a sermon at New North Church in Boston in which he
warned his congregation that the Illuminati were a real and continuing threat to the social and
religious fabric of the new nation. Although Morse did not connect the Illuminati with



Freemasons during this sermon, he eventually did in the published version. He alleged that the
Illuminati were “a vile and pestiferous scion grafted on the stock of simple Masonry” and they
had employed Masons as “secret conductors of their poisonous principles.” In another sermon
later that year, he tied the Illuminati threat to the United States conflict with France.25Morse
delivered another sermon on the national day of fast in April 1799 in which he charged that “it
has long been suspected that secret societies… subversive of our religion and government,
existed somewhere in this country” and that several societies of Illuminati had been present in
the United States since 1786.26 He claimed in tabloid style that there were “no less than
seventeen hundred of these Illuminati among us … in concert, systematically conducting the
plan of revolutionizing this country” and published lists of members in America (who were
Masons initiated into the “high degrees” that were imported from France) including their ages,
residences, and occupations.27 He concluded that “these societies have presumptuously
assumed the forms of Masonry; but they are not of the order of true and good Masons. They
are imposters.”28During the same year John Cosens Ogden (1751–1800), an Episcopal
clergyman, wrote a pamphlet in which he asserted that the real Illuminati in America were New
England clergymen (Congregationalists, Methodists, and Baptists) and Federalists, that
Protestant clergy in Connecticut, led by Timothy Dwight, were attempting to control American
society, and that “diligent attention is needful. If this is neglected, our families, religion and
country will be destroyed by the Illuminati.”29 The growing acceptance of Enlightenment ideas,
the disestablishment of traditional Puritan institutions, the perception that secularism was
eroding established religion, as well as the tendency of many churchmen to see signs of an
approaching millennium, created a favorable environment among America’s religious
establishment for Robinson’s and Barruel’s conspiracy theories.During this war of words,
Congregationalists, Methodists, and Baptists who had joined the Craft and were aligned with
the Republicans denied that Freemasonry was connected with any conspiracy or that it had
deviated from its original religious orientation. The Reverend William Bentley accused the
clergy “who ply the shuttle-cock of faith, with the dexterity of expert gamesters, and have the
art of making the multiple fly with its feathers” of making false claims against Freemasonry
without any evidence. He wrote that we “must leave Robison to an inquisitive public … and
forgive a worthy divine who has noticed the book, and has made our order
ridiculous.”30Reverend Thaddeus Mason Harris, the author of an important Masonic
commentary, made similar observations. “How much … are we surprised to find opposers to
an association whose law is peace, and whose disposition is love,” he wrote. “But,
notwithstanding the ignorant mistake, and the prejudiced censure the society, we are
persuaded that its real character is too well known, and its credit is too well supported, to be
injured by their misrepresentations, or destroyed by their invectives.”31These attacks and
counterattacks, which were made in discourses and published in pamphlets and newspapers,
continued for several years, but they began to moderate after Washington’s highly publicized
Masonic funeral. “It cannot be doubted,” Vernon Stauffer has observed, “that American
Freemasons, while sincere in their expressions of sorrow on account of Washington’s death,
none the less found a peculiar comfort of soul in being able at such a time to point to the fallen
hero as their ‘brother.’”32 Adams thereafter decided to negotiate when Alexander Hamilton
secured a higher commission in the new army and he eventually hammered out the Treaty of
Mortefontaine, which ended the Quasi War.33 The treaty caused a major fracture among the
Federalists that resulted in Adams’s defeat in the 1800 election.34Even after the Quasi War
ended there were periodic rumblings about the Illuminati Masonic connection and some of its
most controversial elements. In 1802 Reverend Seth Payson (1758–1820), a Congregational



minister in Ringe, New Hampshire, wrote a book in which he included abstracts from Barruel
and Robison and reasserted that the Order of Illuminati was still present in the United States
and that its activities threatened the downfall of the American democracy and Christian
religion.35Payson repeated Robison’s and Barruel’s charges that the Illuminati planned “a
project for a sisterhood” and presumed that the Illuminati had created rituals in which male
initiates took sexual advantage of women with loose morals. Payson claimed that the Illuminati
had attempted to establish such a lodge in Frankfurt, but that after the objective became known
“it raised a terrible disturbance, and broke up the assembly.”36Although Payson’s book had no
lasting impact, the Illuminati conspiracy theory continued to be articulated by prominent
pastors and other writers for the next three decades. In 1809 Ethan Smith (1762–1849), a New
England Congregational minister, published Dissertation on the Prophecies in which he argued
that the latter days had arrived and that Satanic plots, which included the Catholic Church and
the Illuminati, threatened the stability of the United States and the rest of the world. “Secret
societies,” according to Smith, required “obedience to unknown leaders in those societies” and
were intent on advancing “atheism, anarchy, and licentiousness.”37But Smith was more
cautious than Morse and did not claim that there was a connection between the Illuminati and
Freemasonry. Instead he wrote that he did not intend “to reflect” negatively upon Freemasonry
since “there is no institution among men, which is not capable of being abused to perverse
purposes” and that “the most honorable among the Masonic Fraternity, have themselves
sounded the alarm, and given notice of this horrid abuse of their order.”38Elias Boudinot (1740–
1821), a prominent New Jersey politician who served as president of the Continental
Congress, made much more specific allegations concerning the Illuminati in his The Second
Advent, or coming of the Messiah in Glory. He claimed that the Illuminati used Freemasonry as
a cover in the United States and that this was a sign of the approaching millennium and a
threat to church and state.39 He wrote that both Freemasonry and the Illuminati were
“societies established for the express purpose of opposing and destroying the religion of Jesus
Christ” and that even after the Illuminati were “broke up” in Bavaria that it “soon rose with fresh
vigour, under a new name.”40 He described how the Illuminati “established various lodges of
ladies, whose moral principles they first totally perverted, by eradicating every former idea of
chastity and virtue from their minds” and that Freemasonry provided cover for the adepts of the
Illuminati.41 He even repeated previously unfounded claims that there were lodges of the
Illuminati in America.42Finally, Josiah Priest (1788–1851), a self-educated New York harness
maker, wrote View of the Expected Millennium in 1827 in which he claimed that “atheism …
has been propagated under the auspices of a certain society, styled the Illuminati, which
originated in France in the days of Jacobism, and has, in the most secret and subtle manner,
accomplished the creation of many societies of the same kind in several countries, and even in
America, covering themselves with the sacred cloak of Freemasonry.”43 Priest did not focus
his criticism on Freemasonry but he did suggest that the Craft had been used, particularly in
the high degrees, by those who had ulterior motives.44THE YORK RITEDuring the same
period, American Masons completed the organization of a new American system under which
grand lodges would be located in every state. By 1806 there was a grand lodge in each state
and by the 1820s there were twenty-six grand lodges, three thousand constituent lodges, and
between a hundred and a hundred fifty thousand Master Masons.45 In New York State alone,
which had the largest Masonic membership in the country, there were, according to one
source, as many as five hundred lodges and twenty thousand members.46American Masons
also began to organize two rites (York Rite and Scottish Rite) that included the three degrees
of Craft Masonry and high degrees containing more detailed versions of Masonic legends.



American historian Mark Carnes has observed that the development of new rituals in America
was more fluid and dynamic than in England.47 “If a venerable and ancient Masonic tradition
existed,” writes Carnes, “no one could determine what it was.” As a result, “American ritualists
invented their own Masonic rituals or variants … [and] American Freemasonry took many
forms, the legitimacy of each determined by the persuasiveness of its innovator.”48In 1797
American Mason Thomas Smith Webb (1771–1819) published The Freemason’s Monitor,
which adopted and truncated Preston’s system of lectures and attempted to standardize
American rituals.49 Ironically, his Monitor became a standard textbook for lecturers and
American rituals thereby more clearly reflected Preston’s vision than the various form of rituals
being practiced in England.50 Webb’s Monitor, other commentaries, and even British exposés
provided Americans even on the frontier with ready access to Masonic legends and arguments
concerning the antiquity of the Craft.In 1798 Webb participated in the organization of a General
Grand Chapter of Royal Arch Masons in Boston (when he became deputy general grand high
priest) and helped develop the York Rite (which is also referred to as the American Rite), which
was a confederation of three autonomous organizations of Master Masons who desired to
receive additional degrees that explained the temple legend in greater detail.51 These
additional rituals were developed primarily in England, Ireland, and Scotland and included four
capitular degrees conferred in Royal Arch chapters, two cryptic degrees conferred in Cryptic
Masons councils, and three Knight Templar degrees (reserved for Christian Masons) conferred
in Knight Templar commanderies.Thomas Smith Webb (1771–1819).Webb’s Freemason’s
Monitor described the four capitular degrees that were conferred in a Royal Arch chapter: Mark
Master, Past Master, Most Excellent Master, and Royal Arch Mason, which was also known as
the Holy Order of the Royal Arch. These chapters usually met in Craft lodges until a separate
chapter hall could be built. Webb’s book included a detailed summary of the legend of Enoch,
which described how the Master’s Word was preserved in vaults located beneath Solomon’s
Temple.52Webb described how God showed Enoch, the same character who was taken up to
Heaven in the Old Testament, a gold plate located in a mountain and told him: “‘As thou art
desirous to know my name, attend, and it shall be revealed unto thee.’ Upon this, a mountain
seemed to rise to the heavens, and Enoch was transferred to the top thereof, where he beheld
a triangular plate of gold … upon which were some characters which he received a strict
injunction never to pronounce.”53 Thereafter, Enoch was lowered into the vault, built an
underground temple, and made a triangular plate of gold similar to the one he had been shown
in his vision. He engraved “ineffable characters,” or the true name of Deity on the plate and
placed it on a triangular pedestal, and deposited it in the ninth arch of an underground temple
he had built. Only Enoch knew where this treasure was located and the “right pronunciation of
the great and sacred name.”To insure that the location would not be lost, Enoch placed a stone
door over the cavern and built “two great pillars,” one of brass to withstand water and one of
marble to withstand fire. He placed a ball containing maps of the world and universe on top of
the brass pillar that served as an instrument “for improving the mind and giving it the most
distinct idea of any problem or proposition.” Enoch was allowed to revisit this site (where the
plate was deposited) once a year before his ultimate assumption into heaven.54The American
Royal Arch, which was patterned after the Irish Royal Arch, specified that Enoch’s plate was
eventually discovered while Solomon’s Temple was being repaired during the reign of King
Josiah (640–609 BCE). The ritual described how Master Masons, who were the true
descendants of the lost tribes, gained access to the hidden vault from the northeast corner of
the temple through a stone with an iron ring, which was determined to be the keystone of an
arch. When this keystone was removed there was an aperture through which these temple



workers discovered secret vaults below the temple. Here they discovered the Ark of the
Covenant, which contained an “ancient looking book.” This was the “book of the law—long lost,
but now found. Holiness to the Lord.”55Illustration of Enoch’s Plate and the underground vault
where it was deposited. Published in Jeremy L. Cross, The True Masonic Chart, or
Hieroglyphic Monitor, 44.A gold plate located on the Ark contained ineffable characters that
contained a key word or the sacred name of God. According to the ritual, the “world is indebted
to Masonry for the preservation of this sacred volume.” The temple workers discovered “a key
to the ineffable characters of this degree” through which they were able to translate “mysterious
words in a triangular form.”56 The Royal Arch included instructions concerning this history
while each candidate passed through the various veils in the temple. They were taught that
since they had recovered the omnific word, which was originally communicated to Noah but
which was lost shortly before the dedication of the Temple of Solomon, they were “endowed
with every good and perfect gift.” As such, “they could finally set about the work of rebuilding
His temple.” The Royal Arch Mason was assured that once the temple was completed, imitates
would receive “eternal light and life.”57A Royal Arch chapter was presided over by a high
priest, a king, and a scribe (or prophet). The presiding high priest wore clothing similar to those
of a Hebrew priest, including a miter, upon which is inscribed “HOLINESS TO THE LORD,” the
motto of Royal Arch Masonry to “be engraven upon all our thoughts, words and actions,” a shirt
or tunic reaching to his feet, a robe, an ephod, and a breastplate. The Royal Arch rituals, which
required nine or more high priests, were dedicated to, and included a history of, the Old
Testament patriarch Melchizedek. The high priest officiated in a “tabernacle” with four veils, and
an initiate was required to pass through these veils before being admitted into the Holy of
Holies.58Illustration of a veil in Royal Arch chapter. Published in Jeremy L. Cross, The True
Masonic Chart, or Hieroglyphic Monitor, 30, 35.Illustration of Royal Arch officers. Published in
Jeremy L. Cross, The True Masonic Chart, or Hieroglyphic Monitor, 31In January 1799, the
General Grand Chapter of Royal Arch Masons approved a fifth honorary degree for high
priests that was called the Holy Order of High Priesthood, and Webb mentioned this new
degree in the second edition of The Freemason’s Monitor, which was published in 1802.59
Royal Arch Masons who had received the four degrees of Royal Arch Masonry and had
become high priests and presided over a Royal Arch chapter, were eligible for this fifth
honorary degree. The degree’s symbol was Enoch’s plate of gold designed as a triple
triangle.60 During the ritual, which incorporated elements from other Masonic degrees
including those practiced by the exclusively Christian Knight Templars, high priests were
consecrated and anointed into the Holy Order of High Priesthood.61The York Rite also
included two side degrees (Royal Master and Select Master) that were initially conferred by
independent ritualists but that were eventually controlled, for the most part, by Cryptic Masons
grand councils. These degrees provided additional details concerning the Mason’s Word, which
Enoch constructed before the Flood and was preserved in the crypts.Finally, the York Rite
eventually included Knight Templar degrees, which were conferred by Knight Templar
encampments and which organized a grand encampment in 1816. These degrees were
originally developed in Europe and were only conferred on Christian Masons. They included,
like other rituals in the York Rite, legends concerning Solomon’s Temple, except the last
degree, the Order of the Temple, which enacted the story of crusading knights in the twelfth,
thirteenth, and fourteenth centuries.THE SCOTTISH RITEThe Scottish Rite, which included
the Craft degrees and adapted degrees from the French Haut Grades and the Rite de
Perfection, was organized during the same period as the York Rite.62 The Haut Grades were
introduced in America after 1761 when the Grand Lodge of France granted a patent to Etienne



Morin to establish lodges throughout the world. In 1763 Morin introduced some of these
degrees to Masons in the Caribbean, and four years later he authorized Henry Andrew
Francken to establish a “Lodge of Perfection” in Albany, New York, which originally worked the
three degrees of Craft Masonry and eleven additional degrees. But Francken copied the
degrees and in 1771 he recorded twenty-three high degrees in addition to the three degrees of
Craft Masonry.63In May 1800 a Supreme Council of the Thirty-Third Degree, which was
located in Charleston, South Carolina, announced that it controlled a thirty-three-degree
system, which incorporated twenty-five degrees practiced in the Rite of Perfection as well as
eight new degrees. Thirteen years later a second supreme council was created in New York
City.The Scottish Rite rituals included the legend of Enoch’s plate that was recorded in the
Francken manuscript. The Scottish Rite’s thirteenth degree, the Knight of the Ninth Arch
Degree (which is sometimes called the “Royal Arch of Solomon” or the “Royal Arch of Enoch”)
recounts the story of Enoch’s Plate. Albert Mackey (1807–1881), who was the secretary
general of the Scottish Rite’s Supreme Council for the Southern District, noted that “though
entirely different in its legend from the Royal Arch of the York and American Rites, its symbolic
design is the same, for one common thought of a treasure lost and found pervades them all.”64
Albert Pike’s (1809–1892) modifications to the Scottish Rite’s thirty-three rituals retained all of
the key elements of this degree.65In the Scottish Rite, King Solomon sent three grand
architects—Gibulum, Joabert, and Stolkyn—to search for ancient treasure near the site where
his temple was being built. The architects entered Enoch’s underground temple with nine
arches through a trap door of stone, which is identified as the keystone of the highest arch.
They descended into the temple three times where they discovered the gold plate which was
engraved by Enoch and discovered the Master Mason’s Word through the keystone.These
grand architects delivered the gold plate to Solomon who made them “knights of the ninth arch,
afterwards called the Royal Arch.” Solomon explained God’s promise that “in fullness of time
his name should be discovered, engraved upon a plate of gold; that they were bound to defend
the sacred characters and that they were not at liberty to pronounce the sacred name.”
Solomon then took the gold plate into his temple through nine arches to deposit it in a place
that he had originally named the “secret vault” but which he changed to “sacred vault.” The
Scottish Rite also included Knight of the Sun degree which, like the rituals of Adoptive
Freemasonry, contained references to Adam, Eve, and their fall in the Garden of
Eden.66CHRISTIAN MASONRYDuring the colonial period American Masons stressed the
Craft’s “universality and broad acceptability rather than its religious merits,” but this “would
change dramatically after the Revolution” when some American Freemasons began to identify
the Craft with Christianity,67 and, according to Mark Carnes, modified “Webb’s rationalism and
imposed on the most common American Rite sequence a more ominous conception of
God.”68Steven Bullock has described this transition as a time when “a substantial number of
Masonic brothers (and even non-Masons) came to see their order as not simply representing
universal moral principles but as a unique order that fulfilled the purposes and proclaimed the
truths of Christianity.”69 These brothers taught that Freemasonry was a “sacred institution,” “a
powerful auxiliary” and “handmaid” to religion. Christians who possessed “the secrets of
Freemasonry” would be able “to unfold the mysteries of Godliness and Christianity.” They
believed that their rituals should in effect be reattached or at least blended into Christianity as
both Masonry and Christianity continued their journey to prepare believers for the
millennium.70Salem Town (1779–1864), the grand chaplain of the Royal Arch Grand Chapter
of New York, was one of the most ardent proponents of Christianizing Freemasonry. In 1818 he
wrote A System of Speculative Masonry in which he argued that Freemasonry and Christianity



were kindred spirits. He insisted that “ancient Masonry was, in a very important sense, ancient
Christianity,” that King Solomon organized and systematized speculative Freemasonry, which
thereafter “flourished in Egypt,” and that “speculative Masonry comprises those great and
fundamental principles which constitute the very essence of the Christian system.”71Town
described Masonry’s first three degrees as Adam’s journey from a “state of moral darkness” to
a “pilgrimage state” in which he “is sometimes diverted from his Christian course.”72 He
believed the Royal Arch ritual, which included the High Priesthood, included the “NAME which
no man knoweth save he that receiveth it,” and that an initiate “discovers his election to, and his
glorified station in, the kingdom of his father,” where “all the heavenly sojourners will be
admitted within the veil of God’s presence where they will become kings and priests before the
throne of his glory for ever and ever.”73 Town concluded that eventually “when brotherly love
shall abound … all shall practice what is now taught within the lodge and that “the great plan of
human redemption” would be dramatized in the temple “where every saint will be filled with the
fullness of God forever and ever.”74Joshua Bradley (1778–1855), a Baptist minister and a
Freemason, also believed in Freemasonry’s essential Christian nature. He published Some of
the Beauties of Free-Masonry because “some Christians feel injured when any of their
relations, friends, and brethren join the lodges” and he wanted “to remove the objections which
they bring against the order, that they may no longer disrespect a system that is founded in
truth, and cannot be destroyed.” He explained why Masons, whose principles were drawn from
revelation, were required to maintain secrecy, and compared them to Im-manuel “in rendering
to all a suitable tribute of respect, and keep in their hearts these peculiarities which cannot in
the present state of things be consistently revealed.”Bradley assured his readers that the
obligations taken by Freemasons were “perfectly moral and compatible with the principles of
Christianity, civil society, and good government.” Nevertheless, he explained that Freemasonry
accepted men of differing religious sentiments, as long as they believe in a supreme being,
because “there must be one system formed by man in which the confusion of tongues, the
rage of party, the fame of heroes, the distinctions of birth, nations, statesmen, kings, and
ecclesiasticks should cease, and all meet on the level and greet each other as
brethren.”75During this same period British Mason George Oliver (1782–1867) described the
impact that Freemasonry would have on Christians seeking a more graphic pathway. He wrote
that God (the great Architect) “was the founder of Masonry” and “sent forth his WORD, and
called all things out of chaos into being.”76 He described the seven days of creation and God’s
instructions to Adam concerning Masonry. Adam “retained a perfect recollection of that
speculative science which is now termed Masonry” after the first couple was driven from
Paradise and that “one grand principle of antient Masonry was to preserve in men’s minds the
true knowledge of God.” Primitive Masonry was preserved by Seth’s descendants and “religion
was the only foundation on which our order could be securely placed.”77Oliver extrapolated the
Royal Arch legend, which was a crucial event in the preservation of primitive Freemasonry.
Enoch engraved the “SACRED NAME OR WORD” or ineffable characters that he had seen in
vision on “a plate of Gold in the form of an equilateral triangle,” which he placed in an
underground temple that he constructed. He also “erected two great pillars … which contained
the essence and end of Masonry” and “paid occasional visits to the temple” before he was
translated into heaven. One of the pillars and the gold plate preserved the secrets of
Masonry.78George Oliver (1782–1867).Oliver believed that “following Solomon, pure, ‘primitive’
Masonry was a secret tradition, theoretically transmitted through the medieval guilds, whereas
the spurious tradition survived as the pagan mysteries,” and that the “Masonic orders founded
in eighteenth-century France and Germany developed various versions of this theme of schism



and transmission, creating a confusion of conflicting rites and degrees, each order in some
way promising to be the true source of an ‘antediluvian’ purity.”79 Brooke concluded that Oliver
believed that “the heart of all Masonic mythology” was centered on the “divine Adam in the
Garden of Eden, ‘in direct communication with God and the angels’ and in ‘a state of
perfection.’”80These Masons maintained that Primitive Freemasonry withstood schisms and
apostasy that had afflicted Christian denominations. Oliver asserted that Masonry “was coeval
with true religion” and following the Christian revelation it was “purified from the defilements
which it contracted by incorporation with false systems of worship, in every age, and amongst
every people for many successive centuries.”81 Town also argued that the “glorious millennial
period will soon be experienced in the church,” that such renewal would “soon commence in
the Masonic world,” and that while “Christian churches are arising, trimming their lamps, and
purifying their bodies” the Masonic “lodges are renewing their discipline, and pursuing such
measures as shall more effectively promote the general good of mankind.”82 Thus, these
American Masons were convinced that if Masonry restored its Christian soul, Ramsay’s vision
of all Christians becoming united in one cofraternity could be achieved.THE MORGAN
SCANDALMasonry’s rapid expansion, and the attempts by some Masons to Christianize it,
created severe tensions within the Craft. During the summer of 1826 John Glazier Stearns
(1795–1874), a Baptist minister and Freemason, renounced Masonry and published An Inquiry
into the Nature and Tendency of Speculative Free-Masonry in September of the same year.
Stearns’s book was not an exposé of Masonic rituals but instead an attack on the pretensions
of Freemasonry, intended “to show, that Masonry and Christianity are Distinct Institutions, and
that they never ought to be blended.”83Stearns, like many other Masons, assumed that the
Craft (at least the first three degrees) had ancient origins, but he argued that it was practiced
“among the wicked descendants of Ham,” and that its degrees concerning the “High
Priesthood” were a mockery. Stearns quoted liberally from Salem Town, particularly his
narrative concerning Adam’s fall and redemption, and he attacked Masonic claims that its
rituals “save men, to conduct them to heaven, and bestow on them the rewards of a blessed
immortality,” and that it was “time to examine the claims of a society, which endangers the
purity of our civil institutions.”84William Morgan (1774–1826?). Published in New England Anti-
Masonic Almanac (1831).During the same summer William Morgan (1774–1826) became a
lightning rod in the increasingly vitriolic debate concerning the essential nature of
Freemasonry, and his disappearance was the initial catalyst for a national anti-Masonic
movement that eventually caused American Freemasonry to experience “enormous
membership losses.”85 Morgan, a professional brick mason who lived in LeRoy, New York,
claimed he was a Master Mason. There are apparently no records that prove Morgan was
initiated into Craft Masonry, but he did become a Royal Arch Mason before he moved to
Batavia, New York, where he joined Batavia Lodge and signed a petition seeking permission to
organize a Royal Arch chapter.86But Morgan’s name was removed from the petition and he
was denied entrance into the chapter after it was organized, and he thereafter became a bitter
enemy of Freemasonry and threatened to expose its rituals including the degrees of Royal
Arch Masonry.87 Arturo de Hoyas has noted that “both exposés (works intended for the public)
and ritual guides (aids to the Fraternity) had been printed just shy of 100 years before
Morgan’s work.” Nevertheless, Freemasons were incensed by Morgan’s blatant disregard of his
Masonic oaths of secrecy.88Masons placed advertisements in local papers charging that
Morgan was both a swindler and a danger to the Craft. Some Masons allegedly started a fire in
the office of his publisher, David Cade Miller, and attempted, unsuccessfully, to seize Morgan’s
unpublished exposé.89 On September 11, 1826, Morgan was arrested for a bad debt but local



Masons discharged his debt, and when he was released the following day apparently abducted
him and took him to a remote location near Fort Niagara. Thereafter, Morgan was never heard
from again.90In October Miller, the editor of the Batavia Republican Advocate, printed
Morgan’s exposé, which included only three degrees but very specific descriptions of signs,
tokens, obligations, and penalties, under the ironic title of Illustrations of Masonry by One of the
Fraternity, which was the same title William Preston used for his pro-Masonic work.91This first
American-born exposé eventually appeared in at least twenty-nine editions, which have
survived, and one printer, perhaps recognizing the irony of the original title, changed it to
Masonry Unveiled.92 William Preston Vaughn has described the initial reaction to Morgan’s
book as “intense but not hysterical” but the book was an important catalyst for the development
of a growing anti-Masonic movement.93 Those who joined this movement, which was initially a
religious reaction followed by a political component, were dedicated to eliminating
Freemasonry because they believed it was conspiring to destroy civil government and
Christian religion.“The Antimasonic fervor that swept the Burned-over District was
enthusiastically evangelical,” wrote Vaughn, “its advocates ‘preaching’ with profound conviction,
its written materials almost identical to missionary tracts, and its literary style reminiscent of
revivalist sermons.” According to Vaughn, “most of the evangelical Anti-masons [like those who
attacked the Illuminati thirty years earlier] appear to have been orthodox fundamentalists in
religious orientation, possessing a strong dislike for the more ‘liberal’ denominations such as
Universalism and Unitarianism and worrying about the rise of deism and rationalism in the
United States.”94 Baptist, Presbyterian, and Methodist ministers became anti-Masonic leaders
while Episcopalian, Universalist, and Unitarian clergy chose not to secede or to stand on the
sidelines.This religious anti-Masonic reaction did not intensify into a political movement for
more than a year after Morgan’s disappearance. New York governor DeWitt Clinton issued
proclamations in September and October in which he requested citizens to aid in
apprehending Morgan’s kidnappers. Nevertheless, the first four men who were indicted in
November and tried in January were all given light sentences. In 1827 the New York legislature
considered but failed to pass a resolution that would have created a joint committee to
investigate William Morgan’s “abduction, detention, and disposition.” Instead, it enacted
legislation to make kidnapping a felony, prohibited county sheriffs from summoning grand
juries, and allowed town supervisors to draft a list of prospective jurors.95Eventually only ten of
the fifty-nine men who were indicted in connection with Morgan’s disappearance were
convicted.96 Thurlow Weed (1797–1882), the editor of the Rochester Telegraph, was one of
the first journalists in the country to publicize the Morgan scandal, which he believed
constituted a political conspiracy. Weed’s business partner, Robert Martin (who was a Mason),
objected when Weed aggressively reported the story and used sensational headlines (“William
Morgan was taken to Fort Niagara, murdered and thrown into the river!”) and shortly thereafter
they dissolved their partnership. In February 1828 Weed established the Anti-Masonic
Enquirer, which became a leading anti-Masonic newspaper in New York, spread “anti-masonic
hysteria” throughout the country, and catapulted Weed to political prominence.97ANTI-
MASONIC CONVENTIONThe first convention of seceding Masons was held in LeRoy, New
York, a year and a half after Morgan’s disappearance.98 Baptist minister David Bernard (1798–
1876), recording secretary of the convention, noted that prior to this convention there were “but
few [who] had the moral courage to openly dissent from the Masonic institution, and denounce
it as wicked and dangerous.”99 Nevertheless, the convention was primarily a nonpolitical
gathering organized to provide a religious response to Masonry, demand more indictments,
and vigorously investigate the Craft.The convention attracted approximately forty delegates,



which included prominent businessmen, religious leaders, and publishers, such as David Cade
Miller (William Morgan’s publisher), Solomon Southwick (printer), and John G. Stearns and
David Bernard (Baptist ministers). The attendees also included publisher William Wines Phelps
(1792–1872) and William Morgan’s lodge brother George Washington Harris (1780–1857),
who both eventually converted to Mormonism.The delegates met on February 19–20, March 6–
7, and July 4–5, 1828, and listened to testimonials that Morgan’s Illustrations of Masonry was
accurate, voted that the obligations they had taken as Freemasons were not binding, and
decided to publish a new exposé of the high degrees.100 They attended sessions in which
speakers attacked Freemasonry because of its secrecy and the “great danger” it posed “to our
republican institutions.”101 William Phelps played a prominent role in these conventions and
served on various committees, including those that prepared “the degrees of Free Masonry
above that of Master,” for publication and drafted a memorial to congress “to institute an
enquiry into the facts respecting the incarceration of a free citizen in the arsenal of fort
Niagara.” He also prepared and circulated an invitation to seceding Masons to attend a
meeting where a declaration of independence would be read and signed.102On July 4, Phelps
and Harris joined other anti-Masons who signed a “Declaration of Independence,” which stated
that “secret societies” were “dangerous to the government,” and sought “to abolish the order of
Free Masonry, and destroy its influence in our government.”103 Phelps also proposed a dinner
toast to Morgan and referred to him as “the morning star of more light.”104W. W. Phelps (1792–
1872). Courtesy Special Collections, J. Willard Marriott Library, University of Utah.POLITICAL
ANTI-MASONRYWhile the first anti-Masonic convention held in LeRoy had a religious theme,
politicians, such as Thurlow Weed and William Seward, gradually assumed “almost complete
control” of the movement and attempted to propel it to national prominence.105 In 1828
President John Quincy Adams (1767–1848), who was not a Freemason, was challenged a
second time by Andrew Jackson (1767–1845), a Tennessee Freemason and a past grand
master. Jackson’s supporters were identified with Freemasonry and his opponents rallied under
the banner of anti-Masonry. Even Adams, who did not adopt an anti-Masonic tone during his
campaign, referred to the Jackson-led Democratic Party as “The Combination.” Despite the
inclusion of anti-Masonry in the campaign, Jackson beat Adams, providing an additional
stimulus for the creation of an anti-Masonic party.106ANTI-MASONIC
PUBLICATIONSNevertheless, evangelical anti-Masons, who resented the influence of Masonry
as their disestablished churches waned, continued to publish most of the movement’s
influential books and were finally able to gain traction against the institution they considered to
be a pseudo- and false religion.107 Their publications advanced “the object of anti-masons,”
which according to W. W. Phelps, was “to dissolve and demolish an institution, stained with the
blood of an innocent unoffending citizen of this ‘free country.’”108In 1829 Baptist minister David
Bernard published Light on Masonry, which became known as the “Bible of Antimasonry.”109
Bernard favored the complete eradication of Freemasonry because he believed it had fallen
away from its well-intentioned designs and had become corrupt. He therefore called upon
former members of the Craft to assist him in his new mission: “Brethren and companions,
attired in your mourning robes, attend and let us seal up the gates of our temple, for the
profane have found means of penetrating into them.”110Bernard urged that the elimination of
Masonry would result in preserving “the rights and liberties of our country; promoting the glory
of the Redeemer’s kingdom; and saving souls from destruction.” His book revealed over forty
Masonic degrees that supplemented Morgan’s exposé of Craft Masonry and the Lewiston
Committee’s exposé of the Royal Arch rituals.111 He wrote that he was justified in breaking his
Masonic oaths because “moral obligation requires me to keep such secrets and such only as



are calculated to promote God’s glory and the best good of the community.”112ANTIQUITY OF
THE CRAFTDespite this aggressive rhetoric, many of Masonry’s critics still believed that the
institution had ancient origins. Bernard published an address made by an unnamed Mason
who noted that Masonry “was formed at a very early age of the world” when it was necessary
to have “a strong bond of union for the protection of its members…. However holy our
mysteries may have been, the lodges are now profaned and sullied.”113 Similarly, Lebbeus
Armstrong (1775–1860), a Presbyterian pastor and seceding Mason, told a Baptist
congregation that while the Craft’s claim to ancient origins “has not been satisfactorily proved
to be wholly without foundation,” that “when the Jews apostatized from God in after ages, and
fell into abominable idolatry of the heathen, Masonry became just what the Prince of darkness
would have it to be, a compound of jewish ceremonies and heathen rites.”114Cadwallader D.
Colden (1769–1834), a prominent New York politician who renounced the Craft, also wrote that
the three degrees of Craft Masonry “may claim some sort of antiquity” while the high degrees
were “of very modern invention.” He believed that the “modern institutions are no more
branches of the Masonic system, than they are of the orders, whose titles they assume,” but
that despite these origins “it does no good that might not be accomplished by far better means.
Its secrecy and extensive combinations are dangerous.”115Nevertheless, some anti-Masons,
who believed in the antiquity of the Craft, believed that the Devil created Masonry or at least
taught its principles. For example, Presbyterian minister Reuben Sanborn, who worked on a
committee with W. W. Phelps at the LeRoy convention, wrote that the “principles of masonry
are confessedly ancient. They can be traced back to the time when the first deceiver said, ‘Ye
shall not surely die’” and that “Freemasonry is a powerful combination of wicked men in league
with the powers of darkness.”116Randolph Streeter maintained that Masonic principles
“commenced with our first parents; and originated from that great grand master who appeared
to them in the garden with a lie in his mouth.”117 Solomon Southwick advanced the same
thesis during a speech when he concluded that while Freemasonry could have originated
anciently, he was certain that it had become “wicked and worthless” and like “the serpent of
Eden.”118Likewise, a “committee on the antiquity of Speculative Free Masonry,” which met
during the Antimasonic State Convention of Massachusetts held in Boston’s Faneuil Hall in
1829–1830, reported that several committee members believed in the antiquity of the Craft but
primarily on the basis that “if antiquity could render crime respectable, murder was most
illustrious, for it could trace its origin to the first born of the human race.”119 Finally, a writer
who signed his name “Luke De Faubourg,” concluded that the evil of the Craft could be traced
from “the murder of Abel to the murder of Morgan.”120THE RITUALS OF
FREEMASONRYSome anti-Masons adopted the same claims that had been hurled at the
Order of Illuminati three decades earlier. Bernard compared the goals of Masonry with those of
the Illuminati—“to abolish government and social order and extinguish Christianity”121 and
Henry Dana Ward (1797–1884), a seceding Mason who has been referred to as
“antimasonry’s most famous ‘missionary,’” connected the Illuminati with high degrees of
Freemasonry and in particular with the Royal Arch.122 Ward’s Free Masonry, which was
published in 1828 and advertised in E. B. Grandin’s Wayne Sentinel,123 referred to Barruel’s
assertion that “the secret object of [Masonic] ceremony is to re-establish religious liberty, and
to exhibit all men equally priests and pontiffs, to recall the brethren to natural religion, and to
persuade them that the religion of Moses, and of Christ, had violated religious liberty and
equality by the distinction of priests and laity.”Ward particularly ridiculed the legend of Enoch,
as summarized in Thomas Smith Webb’s 1802 Monitor, and noted that “Free Masonry
pretends, that the true and ineffable name was deposited in each of these three temples” on



Mount Moriah and that it was “‘visible in the temple at the time St. Jerome flourished, written in
the ancient Samaritan characters.’”124 According to Ward, “This is the way with Masonic
tradition, so exact, as even to remember the Samarian characters?” “But what temple,” asked
the incredulous Ward, “was that? Enoch’s subterraneous cave fell in, after the erection of
Solomon’s; Solomon’s was destroyed by Nebuchadnezzar; and the foundations of the second
temple were ploughed up by Titus, AD 70.”125 He noted that the religious part of Masonic
ritual included priests “vested in the ornaments of the priesthood, they offer bread and wine,
according to the order of Melchisedec.”126

Joseph Smith for President: The Prophet, the Assassins, and the Fight for American Religious
Freedom, Mormonism and White Supremacy: American Religion and The Problem of Racial
Innocence, Eugene England: A Mormon Liberal, The Pearl of Greatest Price: Mormonism's
Most Controversial Scripture, Kingdom of Nauvoo: The Rise and Fall of a Religious Empire on
the American Frontier, D. Michael Quinn: Mormon Historian, Religion of a Different Color: Race
and the Mormon Struggle for Whiteness, Unveiling Grace: The Story of How We Found Our
Way out of the Mormon Church, David O. McKay and the Rise of Modern Mormonism,
Brigham Young: Pioneer Prophet

Robert Mullin, “Satisfied. No complaints,satisfied.”

S. Bergstrom, “It's not about the beehive!. Finally someone who knows both Masonry and
Mormonism! The author gives a scholarly presentation of the intersection between these two
groups. Everything is exhaustively documented and referenced. I would recommend it to
anyone with a serious interest in the topic and caution them to leave their preconceptions at
the door because there is so much more to understand.”

M. Thompson, “The end of my whiskey and cinnamon baths.. I've wondered why D&C 89 talks
about strong drinks as being for the washing of bodies. After reading this book, I've stopped
bathing in whiskey, realizing now that it was a ceremonial practice. Nobody told me that! :)I've
loved learning about the source of some of the practices and beliefs that have been a part of
every day of my life. This is a very well-researched and structured book. I had to take the first
couple of chapters in smaller bites and re-read to make sure I was understanding things
correctly.”

MYRON MN, “A Good Read. Well done Homer does his research...I am familiar with both the
Masins and the Church.A good read.”

William, “Great historical overview of Joseph Smith's link to Masonry and .... Great historical
overview of Joseph Smith's link to Masonry and temple rites. Well researched. A tedious read,
however. Takes discipline to stay focused.”

David L. Laughlin, “Five Stars. Excellent book and materials -- highly recommended.”

USIASA, “GREAT REFERRENCE'S. BEING BOTH OF THESE ORGANIZATIONS I REALLY
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ENJOY THE BOOK.. IT IS VERY FACTUAL”

Capt. Flash, “fascinating explanation of two controversial organizations. Well written although
occasionally dense, with much said in few words. This sometimes requires rereading a
paragraph in order to get the full meaning. As one who knows little to nothing about either the
LDS church and the Masons, I found this history, comparison and contrasts to be both
enlightening and entertaining. I recommend this book highly.”

Jeff LePage, “It's about time!. As a Mason who is also a Mormon, I have to say this is about the
best book out there in regards to this provocative, controversial, and interesting topic! It's
about time!”

The book by Michael W Homer has a rating of  5 out of 4.5. 24 people have provided feedback.
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